different forms (square, semi-cursive, or cursive) I It was not exclusive of the scribes in this region, but was also used in other areas under the cultural influence of Spanish Jewry, such as the provinces of southern France beyond the Pyrenees, Provence and Languedoc, the lands of northern Africa, and the lands politically subservient to the Spanish kingdoms, such as southern Italy and Sicily. The Spanish script was spread in other lands by immigrants, and rapidly attained prominence in the neighboring countries around the Mediterranean basin. This expansion reached its peak after the Expulsion from Spain, when the exiles arrived in the lands of the Ottoman Empire. The distribution of the Spanish script provides new testimonies of the importance of Spanish Jewry, its intellectual level, and the degree of influence it exerted in the communities throughout the Jewish diaspora. The extant Hebrew manuscripts written in this script -approx. one thousandare about one third of all the known dated manuscripts copied by 1540 ^ About 250 out of the bulk of the manuscripts written in the Spanish script were copied in Spain until the time of the Expulsion, and they clearly reveal the place of copy ^. The manuscripts were copied by professional copyists for different patrons, or by Torah scholars for their own needs. A comparison of the styles of script used in these manuscripts reveals that more than 50 of them were copied by a few (from two to eight) scribes sharing their work. The copying work was done either simultaneously (the text was apportioned to the copyists and each one copied his own portion), or consecutively (by different scribes one after the other). The identity of the partners of the chief scribe is unknown. They were probably the elder sons of the scribe who were proficient in the skill of writing, or the pupils who copied either for their teacher or for one of the other pupils in the yeshivah. This datum is indicated by some colophons from «Spanish» manuscripts. A similar phenomenon occured in other copying centers.
As is illustrated by three colophons from Spanish manuscripts, the names of the participants in the production of books rarely appear in them. In most cases, only the name of the scribe who wrote the colophon is mentioned. He was probably the chief scribe, or the last copyist who completed the labor of writing. This practice varies from one book to another. 'n oî7vyn oDnn TIDDH ip>n p n>ND onniN 'n iii3b -ÎÛPD nt ob\y3 nuvy^Dinûi o>vinNi nnNi O^DNDI O>DÎ7N n\yan nw >'^\ n>ND niin> This book has been completed, for the wise R. Abraham Meir, the son of the precious and distinguished perfect scholar R. Judah Meir, of blessed memory, in the year five-thousand two-hundred and forty-one [5241 / = 1480-81], in Fromista, by Judah^.
The name of the first scribe has not been elucidated, but the third one's was «Isaac», as is remarked several times in the text. The three scribes copied the book simultaneously, and replaced one another quite frequently, at times within the same page.
A 1485 manuscript containing the Ohev Mishpat by R. Simeon Duran (1361-1444), a commentary on Job, was copied by three different scribes for Isaac b. Abraham ha-Kohen. Although the colophon does not mention the venue of the copying, the rabbinical Spanish script enables us to establish almost certainly that the labor of copying took place in one of the communities in the Iberian Peninsula. The author of the colophon, the third scribe, Joseph b. Eli b. Israel, provided the following details: i\yNi l7y n u n iriD in>^ "i\yN!7 i:i':>:i'n iDPn m i>>íün >3N >-T> Î7>Î ot^vyD pn^> S T\''T) ODnn n3iinn ^vi nyin ^v WMp ov n\y»Di vnùN on> This distinguished book was completed by me, the young one, for that one wearing the crown of the Torah on his head, exalted by his God, who judges his Holy people [cf. Ps 67:5], the tree of knowledge, and the tree of discernment, the scholar, the magnificent rabbi R. The changes in the script indicate that the manuscript was copied by three different scribes. This is also the case of other manuscripts written by more than a single scribe.
In 1491, the Hebrew translation of the book Ha-Mistikah leAristo was copied in the city of Ocaña for an unknown individual. The colophon does not mention the names of the copyists, nor that of the colophon's author. A comparison of the script types shows that the book was copied by no fewer than seven scribes replacing one another. The scribe who wrote the colophon provides the following details:
nw Divy vy-nnb oi> I'o N>ÍNPÍN n>vi HD nn>n nsün m nD!7vyn n^m nbivnn ysi^n nbv^t? Nini nn>!¿>Í7 o>\yDni inNi o>n)oi O>DÎ7N nvynn o»p>i oniD3i o>in onnN o n û o n 11 myrò IDDP !7Nn vni [...] .V"it7\yin on o>i>Dbnn I>VÍÍ >"V obvy^i miìNriD
Behold, the completion of this book was in the city of Ocaña, the 22nd day of the month of Shevat [= second day of Feb.], in the year five-thousand and two-hundred and fifty-one [5251 / = 1491] of the Creation, for the exalted, discerning and excellent [erased] , may God preserve him. May God allow him to study it and many other distinguished books, so that he may fulfil his ^ MS Oxford, Bodleian Lib., Or. 84, fol. 227v. wishes. This was completed by the youngest of the pupils. Done. Done and completed, praised be the Lord Creator of the Universe ^. As we know from the world of the Greek and Latin book, most of the medieval book copying was carried out within an institutional context, such as the Christian scriptorium, which was an adjunct of large and well-known monasteries^. In the scriptorium, the monks copied books as part of their religious duties ^°. This work was performed by individuals or groups of monks. When the copying work was to be completed under pressure, the number of copyists could be several dozens. When the first universities in Europe opened in the mid-thirteenth century ^^ book production work was transferred to these institutions, and later to the bookstores, which also dealt with the copying of books, and not merely with their sale.
The copying of books in Arabic was done in a similar way. These books were copied by a professional scribe {al-warak), in a maktaba, i.e., an educational and cultural institution. Books were copied for those who requested this service, and writing instruments and tablets were provided ^^.
II. THE LOCATION OF THE COPYING OF HEBREW BOOKS
Did institutionalized frameworks, similar to those for Greek, Latin, and Arabic books, come into being throughout the Middle Ages? Or, was there a unique reality prone to external influences in the world of the Hebrew copyists?
There are no testimonies to the existence of institutionalized copying centers in which Hebrew books were produced. The literary sources which mention the labor of Hebrew book copying are also silent regarding the place of this activity ^l This fact enhances the importance of the Hebrew colophons, because they shed light upon this issue, and thereby enable us to draw a picture of the life and activity of the Hebrew copyists throughout the entire era of the handwritten Hebrew book. It should be noted that the copyist who wrote a colophon at the end of a manuscript intended to emphasize and perpetuate facts of importance to him, such as the land or city of his activity, as well as exceptional details, such as historical events, and natural disasters. Most colophons make no mention of the exact location of the actual copying. In this case, we assume that this work was completed at the home of the copyist. When he was active in a different venue, such as in the home of the patron, the synagogue, the bet midrash, or somewhere else ^^ the scribe made note of it, since this information was exceptional, wishing to preserve it for the future.
Historical sources from the Franco-German centers show that yeshivah students helped their teachers copy the latter's works, or write responses to queries. The testimony of R. Israel Isserlein (d. 1460) indicates that his pupil copied rulings for him, since «he was not able to write quickly», whereas his pupil would write «at times for free, and at other times for money» ^^. ('notebooks') containing new instructions and additions by their teachers were quite common among the pupils, but the analysis of these kuntresim exceeds the scope of the current essay. We are concerned here with the production of books in the yeshivot by professional scribes for patrons, for pay or not. The collection of books in the yeshivot undoubtedly constituted an inexhaustible fountain of material for scribes and copyists to be copied. In the Sefer Yuhasin (fourth essay) by R. Abraham Zacuto, we find the following excerpt about R. Samuel ha-Nagid:
he acted on behalf of Israel in Spain and in the land of the West ... and he would expend his money on those who wished to study the Torah as a full-time occupation. He had scribes and writers of the Mishnah and the Talmud, and gave [the copies] to the students who could not afford to purchase them either in the yeshivot of Spain or in other lands as a gift ^^ Another testimony from Italy relates that R. Joseph Castelfranco ^^ (first half of the sixteenth century) was appointed head of the yeshivah in Brescia, in northern Italy, and he had more than one-hundred students. He did great things, and decided to write all the tractates -the Gemara, Commentary [of Rashi] and Tosafot-by hand on parchment. He employed R. Perez ^°, the scribe, to write them for him, and gave him 37 flowers per Sabbath ^^ and his maintenance for excellent yeshivot, filled with books, Sifre and Sifra, chambers of documents, and the Torah Ark» ^^ Thus, throughout the entire Jewish diaspora the yeshivot were one of the institutions, in addition to the synagogues and study halls, in which the copying of books took place on an intensive basis.
This situation is confirmed by Hebrew manuscript colophons in which the copyists inform us of their place of work. Testimonies of these circumstances appear in twenty colophons from throughout the Jewish world. Although not numerous, these testimonies are of great interest for they shed light on the activity of individuals and groups, as well as on the method of copying in the yeshivot. Twelve of these twenty manuscripts were copied in Spanish yeshivot, whereas three were written in Italy, and five were produced in other lands ^^.
From the mid-fifteenth century until shortly before the Expulsion from Spain is a relevant period, because at the time the Spanish yeshivot were prospering, despite the severe persecutions suffered by the Jews from 1391 onward. The existence of a large number of yeshivot throughout Spain points to a rapid cultural recovery of cities with a Jewish population of only a few dozen families ^^ The prestige of the large and well-known cultural centers in Toledo, Sevilla, Burgos, and other locations decreased, and their cultural life diminished. This activity was then transferred from the large cities to towns distant from the former centers ^^.
Spanish-Jewish intellectuals living in and after the generation of the Expulsion gave evidence of the situation of the yeshivot in Spain. R. Joseph Jabez (d. 1507), one of the leading scholars of the Spanish Jewry in the Expulsion generation, wrote: «From ancient times, Spain was not so abundant in yeshivot and pupils as it was at the time of the Expulsion. Some of them [the pupils] study with the great rabbis for six or seven years, and sharpen Such was the intellectual atmosphere that nurtured the yeshivot where the copyists produced their Hebrew manuscripts. The copying of books for one's personal use is not of our concern here. Both the teacher and his pupils needed books; consequently, they were permitted to copy what they required from the collections of books at their disposal in the bet midrash. Our discussion will focuss rather upon the copying of books to be used by others.
The colophons dealing with the copying of books in the yeshivot reveal details of interest beyond the simple geographical notation of the city in which the yeshivah was located ^°. The copyists tell who the head rabbi of the yeshivah was, and which books were copied. The most important detail is that colophons identify the pupils of these yeshivot, and all this information is derived from a firs-thand source. The names of the outstanding Spanish scholars and the yeshivot in which they acquired their rabbinical education are known from different historical sources. Thanks to these colophons, additional names are provided, some obscure and difficult to identify. However, this information is a significant contribution to the history of the Spanish yeshivot, since the extant manuscripts constitute a living monument of their cultural activity.
As mentioned above, twelve colophons state explicitly that the scribe copied the manuscript in a Spanish yeshivah. These manuscripts date from the 1430s until a few months prior to the Expulsion. All the yeshivot are located in Castile, with the exception of one located in Zaragoza in Aragón ^^. A study of the map of the Jewish communities in Spain in the fifteenth century reveals that the yeshivot were situated in the areas most densely populated by Jews (see map).
Seven of the twelve manuscripts were copied on the initiative of some known individual. This supports evidence that an activity similar to the above-mentioned scriptoria took place in the yeshivot. Worth noting is the existence of two manuscripts copied by groups of copyists; their copy process corresponds to the Pecia system of producing books in the Middle Ages ^^ i.e., the segmentation of a book into booklets, such that each scribe copied his apportioned section ^^ in order to accelerate the completion of the work.
The yeshivot where books were produced appear according to chronological order in the following list (i.e., the date when the work was completed).
Segovia^^
Three manuscripts were copied in the Segovia yeshivah, the first in 1437, when the yeshivah was headed by the scholar Joseph ibn Shem Tov*^^. The colophon reads: According to the date appearing in these colophons (the 8th-9th of Shevat, 5251 / = 19-20th of Jan., 1491), the manuscript was completed about a year and a half before the Expulsion. Books were completed until its very eve (see below). This proves the burning desire for books at that time. Not even in the trying days and hours preceding the Expulsion, when the terrible decree already hovered above the heads of the Jews, did they cease their study of the Torah. These colophons also indicate that the Segovia yeshivah was active until the very eve of the Expulsion. Book copying in 1491 informs us of the activity in the yeshivah, and assures of us of its continuation from 1438 to 1491.
Zamora
In this city, there was an important yeshivah headed by the renowned rabbi Isaac Canpanton (1360-1463), about whom the Sefer Yuhasin states: «The great master, the rabbi of all Israel, our master, one of the greatest of the sages, the pious and humble, in whom the Holy Spirit of his God rests, he is the great luminary ... the gaon of Castile ... if one sees his face, it is as if receiving the Divine Presence» ^'^, Some students of this yeshivah, such as R. Isaac de Leon, R. Isaac Aboab, and R. Samuel Valensi, would later become leading rabbis of their own yeshivot.
«The young man» Jacob b. Moses ibn Arama, the brother of R. Isaac Arama (Zamora e. 1420 -Salonika 1494) '', author of the philosophic commentary on the Torah known as Akedat Yitzhak"^^ was one of the students of the yeshivah in 1454. R. Jacob copied Nahmanides' Commentary on the Torah for his brother. In the colophon, he writes: author of the colophon does not specify the person for whom the Commentary of Nahmanides on the Torah was copied. Therefore, it may be assumed that this copy was prepared for one of these scribes, or that they intended to sell it sometime in the future.
The colophon was written by the scribe Joshua ha-Kohen, who also wrote the last pages of the manuscript. He prepared the third part of the manuscript. This is remarkable information. This scribe was most likely Joseph ha-Kohen's father (1496-1578?), a historiographer, physician, scribe, and linguist. The scribe Joshua ha-Kohen was among those expelled from Spain who settled in Avignon, and then moved to Genoa some years later (1501-1502 Nahmanides' Commentary on the Torah was apparently requested quite frequently, as is attested by the prior copying of this book in the yeshivah of Zamora for R. Isaac Arama (see above).
Zaragoza
As we have seen, philosophical books were in great demand among yeshivah students, and were found in the libraries of their yeshivot. The Perush Kavanot ha-Filosofim le-Abu Hamid alGhazali (Interpretation of the Intentions of the Philosophers of Abu Hamid al-Ghazali'), by Moses Joshua Narboni, was copied by a pupil in the Zaragoza yeshivah for his own use in 1471. In the colophon, this copyist writes: ':)iNi>i p onniN 'n mn nnm Nnn >nùNn '^imbon bt?iDn ODnn vvv yoH -pH ' pN o>inNii 11 myvò >DDP mn iiniD!7 >DDt \ y ovyn R. Samuel Franco was the teacher of R. Joseph Garçon ^°. After the Expulsion, Franco went to Salonika, and was one of the first and greatest sages of that community. The scribe Immanuel did not mention his family name nor provided any other lineage to identify him. However, this colophon reveals the name of a student in this renowned yeshivah.
Toledo
The yeshivah in Toledo comprised some one-hundred families, and it was the largest in Spain. It was headed by R. Isaac de Leon (d. 1486 or 1490) ^^ one of the most prominent Torah scholars of his generation in the country. This institution provided scholars who later headed yeshivot of their own throughout Spain, some of whom are mentioned in this colophon.
The manuscript copied in this yeshivah in 1477 is of great interest, since it was copied by no fewer than eight scribes in the yeshivah. This fact leads us to assume the existence of a Jewish scriptoria in the yeshivah. Since none of the copyists signed his name, the identity of «the youngest of the pupils» who wrote the colophon cannot be determined. Yeshivah students probably copied the Commentary of Ha-Meiri on Proverbs for their own, or for their teacher. The book contains 209 pages, yet the author of the colophon copied most of the manuscript, whereas only a few lines to a single page were copied by his associates.
One scribe mentioned his name («Joseph») ^^ in one part of the book, but he is not the author of the following colophon: Nahmanides' Novellae on chapter 3 of t h e T r a c t a t e Sanhédrin and on the Tractate Makkot were copied in the yeshivah of Guadalajara in 1491. T h e scribe copied them for another student in the yeshivah, and provided the following details in a colophon:
HTon TO n-nNi>n i3>nit7N n m n i m p i3>ni>ni iniN >n>\yvi vy"Ki>i ^^ BENAYAHU «Sermons» p. 46 writes: «R. Joseph Garçon is not mentioned anywhere, and all that is known about him is known from his book», i.e., his sermons. This colophon informs us of the yeshivah in which he studied and his occupation as a book copyist. Benayahu adds (pp. 46-47) that «in one place Joseph Garçon cites a teaching of R. Isaac». According to him, the latter is R. From this colophon we learn about R. Nissim Bibas, for whom the two manuscripts were copied. This proves that he was quite well off, because in this period most people were far from able to purchase books. The prominent Bibas family went from Spain into exile in Morocco ^^ The sources about this family make no mention of Nissim, and, therefore, this colophon must be the only document in which another member of this family is mentioned.
The scribe Jacob Coreos was probably a descendant of this wellknown Spanish family ^^. Although his name does not appear in the family annals, he may be added to its list as a book copyist. Once again, we observe that the information of the colophons is very relevant, unquestionably contributing to our knowledge of the history of the Spanish Jewry and of the Hebrew book.
León
the ladder which our father Jacob dreamt of ^l Completed, completed, etc.^^
Without geographical references
There is another manuscript copied in a yeshivah in 1485. Unfortunately, the scribe does not mention the location of the Spanish institution in which he studied and copied it. The colophon is full of details, such as the name of the person who ordered the book, the sage who headed the yeshivah, and the title of the work. However, because of the lack of any geographical reference, it is difficult to locate the place of copy. He writes: ^^ The formula, «The scribe shall never cause any harm», is Ashkenazic, and was prevalent among the copyists from the thirteenth century onward. This seems to be a unique example of an «Ashkenazic» concluding formula in a Spanish manuscript. The scribe may possibly have copied the book from an Ashkenazic copy, or perhaps some Ashkenazic manuscripts containing this formula were in the yeshivah collections.
^^ The twelve manuscripts copied in Spanish yeshivot during the fifteenth century to the time of the Expulsion constitute a mosaic which depicts a previously unknown reality of the production of books in the Middle Ages. As attested by the majority of the colophons, we learn that the copying of books took place in Jewish educational institutions, not only in the home of the scribe or the person who commissioned it. Many of the copyists did not mention in the colophons that they were doing their work in a yeshivah; therefore, it is possible that other books were copied in this institution. At times, scribes would write a colophon to preserve details of importance for future generations. Consequently, the few testimonies analyzed in this article are an important contribution to the history of the Hebrew book.
The Talmud teaches that if there is a choice between certainty and uncertainty, the former is to be preferred. The lack of assurance concerning the workplace of the copyists' activity overshadows the details. Nonetheless, these colophons may clarify an aspect of Jewish cultural life both in Spain and in other lands.
Bibliothèque Nationale, Héb. 853.1). In this book, he does not specify the city nor the yeshivah in which the copying took place.
(C) Consejo Superior de Investigaciones Científicas Licencia Creative Commons Reconocimiento (CC-BY) 4.0 Internacional http://sefarad.revistas.csic.es RESUMEN Este artículo se ocupa de la copia de manuscritos hebreos en la Península Ibérica durante la Edad Media. Los lugares geográficos que se mencionan en los colofones de los manuscritos son la base para localizar los centros de copia. Aunque se sabe muy poco sobre el ambiente de trabajo de los escribas hebreos, podría suponerse que esta actividad se llevaba a cabo en la propia casa del patrón o en la del escriba. Sin embargo, encontramos una información fundamental en los colofones escritos en Sefarad: algunos manuscritos copiados a lo largo del siglo XV hasta la expulsión lo fueron en diversas yesibot de toda España. Aquí hacemos una descripción de las yesibot, sus jefes, los escribas y las personas que solicitaban las copias. Aunque la cantidad de manuscritos que contienen esta información no es muy abundante, popdemos suponer que otros se copiaron en ambientes similares. De ser así, las yesibot serían una especie de scriptoria de judíos. Este estudio puede arrojar alguna luz sobre la cultura del libro en la Península Ibérica durante la Edad Media.
SUMMARY
The subject of this article is the copying of Hebrew manuscripts in the Iberian Peninsula in the Middle Ages. Geographical localities mentioned in the manuscripts' colophons are the basis for locating copy centers. Very little is known of the working environment of the Jewish scribes. The assumption is that this activity took place primarily in the patron's or scribe's own home. However, in the colophons from Sefarad important information can be derived; that is, that some manuscripts were copied in several yeshivot throughout Spain. This refers mainly to manuscripts copied during the 15th century until the time of the Expulsion. Herein I describe the yeshivot, their scholars, their scribes, and the persons who ordered their copies. Although the number of manuscripts containing this information is reduced, one may assume that other manuscripts were copied in a similar environment. In effect, the yeshivot were the Jewish scriptoria. This information sheds light on the culture of the Hebrew book in the Iberian Penninsula in the waning days of the Middle Ages. 
